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CHAPTER SIX

BHAARGAVOPANISHAT (4)

THE MYSTERY OF ENTERING OTHER MINDS
[Bhrgu in this story enters the mind-space of his son; meets him at the bank of Samangaa River situated in
his private mind-space; wakes him up; and brings him back to the Bhaargava identity.
How is it possible? How can you enter another person's mind-space and change things?
How can anyone enter the dream world of another?

What is the world made up of?

World is just a network of mind processes which reflect each other, interact with each other and produce a
world-appearance which looks solid and real at the moment of experience only.

If seen from the physical view point, it is difficult to understand as to how Bhrgu could enter the dream-like
world of Bhaargava which was experienced within his own mind-expanse.

Vasishta says that everything is Bodha only; just some information or idea or understanding a mind grasps.
If everything is seen as just Bodha, the information content only, it is just ideas (conceptions) that shine as
the perceived scenes inside the sheer emptiness of the Brahman reality.

If everything is just Bodha, Bhrgu with his penance power and supported by Kaala’s power can easily
visualize the information content of his son’s mind, staying in the state of Brahman, the source of all.
Actually there is no going in or out of the minds; but there is just the information content spread out as the
perceived-state of all the minds; and a master-mind can easily have access to any information anywhere very
easily.

It is like opening and reading the page of some book, at once.

Bhrgu grasped the mind-state of his son which was lost in its own Samangaa scene world, and by creating
his own form to appear in front of him, disturbed that dream-content of Shukra.

Like waking up from a dream, Bhaargava woke up in his original body, which was made alive by Bhrgu
through his penance-power.

What happened to the ‘Samangaa river body’?

It was just a conception of Bhaargava’s mind.

Every physical body is a conception only; yet other minds that have live-bodies cremate the dead bodies,
when they grasp the information of a dead body.

‘Samangaa river body’ also lay dead when Bhaargava awoke in his original body; and the Brahmin-body
was cremated in a proper manner.

Cremation is just the respect we offer to the dead; and ‘Samangaa Brahmin body’ was the tool through which
Bhaargava had attained realization in his ‘Vaasanaa fulfilment journey’; and so was cremated properly in that
world where he had lived, so that others in that world would feel gratified.

Confusing..? What ‘others’?

Why not ‘others’?

Each Jeeva produces a world with his dominant Vaasanaa, every moment newly. Each world is filled with
the connected Jeevas. Each of those Jeevas also produce the mind-world with the dominant Vaasanaa, at
every moment newly. Those worlds of those Jeevas are also filled with the connected Jeevas.

You are my conception, and I am your conception; and every other one is a conception of each other.
Imagine some empty space and imagine that you are assigned the job of drawing boxes (squares) in that
empty space without leaving a slightest gap also.

If you want to draw boxes (mind-worlds) on the empty space, you can go on drawing boxes endlessly, and
also draw boxes within boxes within boxes, like what Shukra experienced within himself as worlds of
various types. Each mind-box is connected to the other box and holds on to the other for support.

You and your world of people is a box; and the people in your world are also boxes which have their own
worlds of people; so it goes on; boxes within boxes within boxes and so on!

‘Void-state of Reality’ is the essence of all these non-existent boxes.

If all these boxes could be compressed into one big box, then that is the Aakaashaja, the ‘Totality mind-state’.
Anyhow, none of the boxes are real, because it is empty space only, that remains unaffected by these boxes.
If you believe the boxes to be solid and impenetrable, you can never escape from your box-ness.

A Mukta sees only the void that holds the boxes; and so stays unaffected as the void-state.

His mind-box is just a make-believe world, like a rope that is burnt, which retains just the shape of the rope.]
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SHUKRA RETURNS BACK TO HIS ORIGINAL IDENTITY

afasad

Vasishta spoke
HY BRI ¢al HecraolheeId e Ugaraad! FHASIMHARNAETSH| (14.01)

Then, Kaala and Bhrgu both got ready to leave the ‘Valley of the Mandara Mountain’ and enter the

‘region on the bank of River Samangaa’.

(It was not a ‘land to land’ travel, but they had to enter the mind-space of Bhaargava and go deep within its ‘whirlpools of
worlds’ to find Shukra who was entrapped in his own conceptions. It was like entering the dream-world of another person.)
[They both reached the beautiful bank of Samangaa River at the base of a mountain, and looking here and there, at last found

the place where Shukra was performing the penance.]
DESCENT DOWN THE BEAUTIFUL MOUNTAIN

‘Those two shining with magnificent lustre of Knowledge’ descended down the mountain, and saw that
beautiful mountain, where -

o'lf-l%d'lﬂdldlﬂgl?d{j&'lo‘ld'l’%lild\ aedlaaadlﬂliﬁ: hrzal a|a|:-||g\~a|0|,

the sky-dwellers (Devas and birds) were relaxing inside the bowers of the golden creepers;
some were sporting on the top of the mountain in the swings made of creepers;

eRONTUATHTRTITAITEATR AT, (02,03)

the ‘guile-less looks like that of the innocent deer’ rising from the eyes of the young divine damsels were
reminding one of the blossoms of blue lotuses;

R RAA SRR I YATPRITAaIcHTE g el EoldlcadTe, (04)

the Siddhas who were like the personified forms of pure joy, and who looked down upon the
‘Three-worlds’ with disregard, were using the hard rocks on top of the mountain, as their seats;

PATTHUACYSTIRTHAR A H ST ATl g EdeEdlea edaerddis, (05)

FedeUTaleEAaAdIad At IhaIHSITIATEOTATA N, (06)

the ‘leader-elephants of the herds’ were sunk inside the thousands of flowers that were falling non-stop,
and were lifting up their trunks which were as tall as the Taala trees; they were falling asleep because of
the ichor flowing on their faces; they were like the personified forms of intoxication; their tails (Vaaladhi)
were red because of the red pollen carried by the winds falling on them;

T AT HUS oTATAI,

the Chamara-Mrgas ((yak) were restlessly running, and looked like the beautiful chowries fanning the
‘entire group of the Mountain-kings (BhubhrtMandala);

PATTHIAYSUIRTHR [ H ST fecheei T,

the Kinnaras were sunk inside the thousands of flowers that were falling non-stop;
HAGSRISRATERN T I INERTETAE ST ol el UTgUTC olge A el el lcehele,

the ‘dwarf palm trees’ had grown straight up till they branched out with fruits; the monkeys were
throwing the date-fruits at each other, and the bamboo trunks had bent and fallen down because of their
mad plays; their faces were covered by the pollen of the Gairika plant and they were madly jumping
about in intoxication because of eating those fruits;

A E ST UdaA feedle, RGN fAAGRGYATEI UTguIcAAgRUAIGUCHT,

creepers that were growing profusely had covered the top of the ‘garden-houses which were covered by
the clouds of pollen without a gap’, because of the Siddhas belonging to the Deva-clan (who were resting
there) getting hit by Mandaara flowers by the passionate Apsaraas;

REGEGEEEIEE AR PSR UGER

the deep slopes were avoided by people like avoiding the Buddhist monks (who will lead towards downfall by
their wasteful logic);

TR PraAaRIUAGTRIHCl: HIRIChAIATHYATIHTYEAT:, (07 tol 1)




the ‘rivers (like the passionate ladies)’ were longing to meet the ‘Ocean (Lord)’, and had clothed their waves
heavily with Kunda and Mandaara flowers, as if decorated by the ‘Spring season’;

QeUHR UGS aTIUdehFudie aferfaa AYUTE goiTAYHRETIN, (12)

the ‘trees’ were heavy with the weight of flowers and trembled by the mountain-winds (like the ladies
decorated by the flowers, trembling in passion) and were intoxicated by the honey as it were, with the ‘rolling
eyes of bee-swarms’;

AeRTSATHT FHIAT Ul ATfITET: Urdded! ag#Adl RUAAATOSAH, (13)
STOTICATUETT JOUAocR3a10f, HHSI AR HY FIGOUARNTHA| (14.14)

(Those two shining with the ‘magnificent lustre of Knowledge’ descended down the mountain ) -

thus observing the beauty of the mountain here and there, reached the land below that was filled with
villages and cities, and reached within seconds, the ‘River Samangaa’ where the flowers (offered by the
Sages in worship) floated in the ‘cradle of the waves’, and which was looking beautiful as if made of

flowers only.
BHRGU SEES HIS SON USHANAS AS A DIFFERENT PERSON

geffy ¢ aEdT: dftA-hIEAMRAY 9]: CEledRUNIga HIGHIHUTI, (15)

Bhrgu then saw there on that bank somewhere, ‘some one as his son’ (who was of a different form, as befitting
his birth in a family there), who now had a different body and a different lineage as his identity;

Aedfcad FATAEIFT=THAA1, GrRifea sed grRrRaFm=3, (16)

whose senses were fully under control; who was absorbed in Samaadhi; whose mind-deer was no more
restless; who looked as if was resting from a very long time, to remove the exhaustion of the actions of a
very long time;

RicdaeafAardeaRRgws RS GaRAeRITdeS NS arT:, (17)

it was as if he was thinking about the ways of the Samsaara-ocean filled always with joys and sorrows,
where he had countless experiences of various types and had come out of them by discarding them all
from a long time;

I frerdl araafaufidasad sedseadiaadifaraiga (18)

he was like the ‘continuously rolling wheel "that had at last become ‘motionless’, after treading through
countless paths of ups and downs of recurring joys and sorrows;

TRl H e,
was alone and sought the solitude by will;
Pled PlecdbIhAATIA,

he was attractive by the lustre of penance, as if the lustre-lady had taken shelter in him, because he was
alone;

IURMTed eI TIaaHAGIH, (19)

the mind had no more desires of any sort, and all its mad enterprises were all completely shattered;
Afdwreuaanfacd favd gegqfad:,

he was absorbed in the ‘Nirvikalpa Samaadhi state’ (and motion-less);

was removed off of all the dual-states of joys and sorrows, hatred and attachment, likes and dislikes etc;

ATl eliemarta e ar &, (20)

it was as if he was laughing at the ‘ways of the world’ with a cool intellect;

faeTaTergaed faaTaTIvHIpd,

he was freed of all the narratives of identities made by the mind; was freed of all the experiences;
fRTdP TSR EIUE, (21)

all the multifarious entanglements of conceptions were gone completely;
he was absorbed in the ‘Great silent state of the Reality’;

aeafasnfeada ue fseaacata,
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he was resting in the expansive state of his own self, which was an ‘endless state of rest’;
gfafeeaaeged Rid AvFaad, (22)
he stayed like a colourless white gem which never reflected anything;
AUCIHR e [ dheursdl HH>oId,
he was completely freed of acceptance, rejection, conception and non-conception;

. ey
he was now in the ‘enlightened state of Knowledge’; and had the ‘stabilized intellect’;
gl ddd HI:| (14.23)

Bhrgu saw his son who was like this.
BHAARGAVA WAKES UP FROM SAMAADHI

dHTCFT HIM: G Blell JIHATT & arFIATICT AN Ta GIecaanaid| (14.24)
Seeing Bhrgu’s son, Kaala addressed Bhrgu with a voice like that of the roaring ocean and said,
“This is your son.”

fqeaamafafa T aadfds & aefasFnaaor e REvsgdl (14.25)

Hearing the word “Wake up” (addressed to him), Bhrgu’s son also woke up from his contemplative state,
like a peacock gets alerted slowly by the ‘sound of the thunder’.

e A WIsURIGd BIeTd] U FAGIdararal gat rffgarndt| (14.26)

Opening his eyes he saw close to him (ante/antike), Lord Kaala (bright with lustrous ornaments blazing like the
fire) and Bhrgu (as a Sage with matted locks and bark garments) standing there as if the Sun and moon had risen
at the same time.

FPETATADUBIGACATT FATH ol TA! FAWTAI dledl faut sRexaal (14.27)

He got up from the ‘seat made of Kadamba creepers’ and saluted those two Brahmins who had arrived
there; they both were looking very majestic and attractive, like Hari (well-dressed) and Hara (ash-covered).

A PTHATIRT: AT FHUTTA/AA AXYY ScYoAT STEITASULT | (14.28)

Conversing formally, they all sat on a rock there like ‘Brahmaa, Vishnu and Hara who were worshipped

in the Tri-worlds while sitting on top of the Mount Meru’.
BHAARGAVA SPEAKS

Y QAledoldl TH F HHSINAC fgor: qeara = AedAFHaETeageald- (29)
Then, hey Rama, that Brahmin of the Samangaa River-bank, who had woken up from the Samaadhi-
state, uttered beautiful polite words that were oozing nectar-

“Haaraedd fAdfaaAmTd: aaamaads dfdarseaiRal (30)

AT A AW dUAT F AT g {asr # dAddAe: afioisat gdaa ars | (31)
J U GEITdAHNNHIGET: TAT Teldecddl AedAd T8I:| (32)
WOMFIAHA S Haed! JRAoE! F ufdga=dl a: AMSHpIaarERa’| (14.33)

“By seeing you both, today I have attained the fulfilment of my life, as you both have arrived here
together like the Moon and Sun with their cool and hot rays.

The “‘delusion in my mind that could not be destroyed by any Scripture or penance or knowledge or
learning’ has disappeared today by the ‘sanctifying sight of you both’.

Even the ‘shower of pure nectar’ does not equal the pleasure of seeing ‘great ones (like you both)’.
Who are you both of immense lustre, who have sanctified this place with your lotus feet,

like the Moon and the Sun appearing together on the sky?

BHAARGAVA REMEMBERS HIS ORIGINAL IDENTITY

gcghded WA HISleATedlcHS FAACHT Ugarsi aritsdifd Tggel (14.34)

Hey Rama, Bhrgu heard his words and addressed his son of another birth, “Remember your true
identity. You are now capable of understanding the truth. You are not ignorant any more”.

UAIACTSE SO Sedrea’aln el HRAAT FEAR Al eldelras: | (14.35)
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Then Shukra, thus reminded by Bhrgu about his true identity of another birth, closed his eyes in

meditation for a few moments, and remembered everything.
BHAARGAVA SPEAKS

HUTH FIFAATcERAE AfdAd: [AdhaA-Rl aradarg aegdl a3:, (36)

Then his face expressed surprise; and with joy overwhelming his mind, the ‘best of orators’ spoke,
analyzing all the events of his past-

"SeTcafafearer Aafa: waAcH: Fganfeeaaa ok gadd| (14.37)

Though the ‘beginning’ of the Niyati (the ordained rules of action and their results) ordained for the Jagat
by the ‘Supreme Self” is ‘unknown’, this ‘Wheel of the Jagat’ keeps moving on, because of that alone.

HAATT AT SeAITAfGAd GMbelcddedl dhelleddiodied| (14.38)

‘Countless births with countless miseries and sufferings’ akin to the ‘havoc brought forth by the
dissolution-times’ have been experienced by me; some are not even in my memory.

TET: HICATFHT ARG sTISITHT: fagd daeieryg fR Feeady
QIAATHAITG, HAGRBEAITIOIT T HeglichedT: THER dCICTAIHI:

Hed A p>aly Peelgdeldiay AU: HeUdecorATSUEHTY | (14.39 to 41)

Delusions of various sorts of acquiring riches through violent means (through battles fought with many)
have been seen; have wandered in the ‘Meru forests’ with (divine) beings who know no suffering at all;
have drunk the intoxicating waters that were reddened by the ‘pollen of Mandaara flowers of the
Mandaakinee River with its lotus flowers’ on the bank of the ‘Mountain of the Immortals’ (Meru)

(in the company of the pretty maidens); have wandered in the ‘bowers of the Mandara Mountain with
creepers covered by golden flowers and hovering swarms of bees’, and also in the ‘slopes of Meru
looking beautiful with the shades of flower-filled branches of the Kalpa tree’.

d defed d Tgh, d dGed d Tcpd,  daied o IZETHEMATHY giayl (14.42)

There is nothing that has not been eaten, there is nothing that has not been done, there is nothing
that has not been seen, even as [ went through the variety of actions that I sought for and avoided.

AT ATTIAYAT, TE GEIAETT, fasedisy R ATedl, I 7 Heholl HA:| (14.43)

Now, I have understood whatever has to be understood. Now, I have seen clearly whatever has to be
seen. Having led a restless life for long, now I have found true rest. All my delusions have vanished.

38 dId TSI URATAT HEIRAAT AT ] dTaeIYShl YShT IeeldiaAd | (14.44)
o FAIfedaAEdE AFAIfRdAed A Fad Tl g8 dhdel faeuaaed| (14.45)

Get up father, let us go. Let us feast our eyes on that previous body of mine that is left back in the
‘Mandara Mountain’ which is completely dried-up like a dried-up creeper.

I do not have any want as such; nor is there anything that I want to avoid with effort.

I am only curious to see the wondrous ways of the Niyati.”

TETAGHITARATIT ITCEARAGAH ThHTagEea
deAaATRATT ATAAATEG UPATRH TIERATIATA"| (14.46)

Through a mind established in oneness only (where divisions are not considered as real), I will stay firm in that
state sought by the noble, and which is the most auspicious of all. Therefore, even if the identity has to be
maintained in a body that belongs to you as my father, there is no harm; I will act the way suitable to that
life (without any change in my inner state) (since ‘form’ does not matter at all for me, who is established as one with the

formless-state).



